
PLATOS MORAL THEORY

These theoretical reflections often take on a life of their own. Several of Plato's later works address ethical problems
only marginally or not at all.

The main line of interpretation that Irwin advances runs as follows. The misuse of rhetoric is exemplified by
the speech attributed to the orator Lysias, a somewhat contrived plea to favor a non-lover rather than a lover.
To ensure that members of the ruling and military classes retain their right attitude towards their civic duties,
members of both classes must lead a communal life, without private homes, families, or property. After the
definition and assignment of the four virtues to the three classes of the city, the investigation turns to the role
and function of the virtues in the soul. The Symposium is often treated as a dialogue that predates the
Republic, most of all because it mentions neither the immortality nor the tripartition of the soul. For instance,
to understand what it is to be a triangle, it is necessary â€” inter alia â€” to understand the nature of points,
lines, planes and their interrelations. Rather, they are using justice as a means to some other end; they are not
treating it as an end in itself. However, he distinguishes between perceived self-interest and actual self-interest
and argues that any apparent conflict between rationality and morality is simply a conflict between one's
perceived self-interest and the requirements of justice. But its dramatic staging â€” the praise of Eros by a
company of symposiasts â€” is not germane to the otherworldly and ascetic tendencies of the Gorgias and the
Phaedo. At this point, one of the problems mentioned earlier in this paper becomes evident. Plato famously
pleads for the unity of the virtues in the Protagoras, and seems intent to reduce them all to knowledge. Despite
this pregnant terminology, few scholars nowadays hold that the Euthyphro already presupposes transcendent
Forms in a realm of their ownâ€” models that are incompletely represented by their imitations under material
conditions. But pointing out what is wrong and missing in particular arguments is a far cry from a
philosophical conception of the good and the bad in human life. And once this step has been taken, it is only
natural to make certain epistemological adjustments. Satisfying the wants we happen to have is not, as a
matter of contingent psychological fact, a good, or efficient, means of satisfying the fundamental desire for
fulfillment, which we all possess. Furthermore, the moral compass is the soul that guides the personal self, but
it is also the non-material aspect of a human being that is immortal. For example, may desires may be
logically incompatible, in that I may desire both p and not-p. It is rational to maximize the satisfaction of one's
desires for to do this is simply to maximize what is in one's self-interest. He defines will as "an impression that
we feel and are conscious of. If there are differences between them, they concern the kinds of study and
occupation that are deemed appropriate to philosophy. Thus, an individual's reason may be either wise of
foolish, her spirit either courageous or cowardly, her appetites either temperate or immoderate. Why, then,
reduce the third class to animal-like creatures with low appetites, as suggested by the comparison of the people
to a strong beast that must be placated aâ€”c? Her problem may not be any lack of integrity or harmony in her
soul. Pursuing of one's actual self-interest never conflicts with the demands of morality. The arguments
employed by Socrates at the various turns of the discussion will not be presented here. Of these disputes, the
altercation with the sophist Thrasymachus has received a lot of attention, because he defends the provocative
thesis that natural justice is the right of the stronger, and that conventional justice is at best high-minded
foolishness. Plato, as well as most of those who have been influenced by Freud, think it is the fact of conflict
that is the evil. Imagine cultivating desires for both p and not-p on the grounds that, whatever happens, at least
one of the desires will be satisfied. Show that acting in accordance with one's actual self-interest is identical
with or, at the very least, compatible with being a just person. Irwin also admits that he is often "charitable" to
Plato in that he minimizes certain "flaws and obscurities" p. Finally, it follows, that the best way to secure
one's self-interest is to be what Plato calls the "just man".


